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happen to be so few, that the majority remains unaffected
through social non-violent non-co-operation (upeksa). This
is an accepted fact of history in human relations. Our
attempts through socialism, democracy, humanism and
spirituality to bulldoze the various substrata of evolutionary
levels to bring the total hurhanity on a flat surface through
politics has now endangered the whole society till it has
become altogether sick. The writer recalls how a group of
near forty eminent French scholars, thinkers and authors
who some years ago chartered a plane to hear him speak at
the Institute on this subject failed to inspire him to visit Paris
for a series of lectures on this subject. They were told that the
society is still not sufficiently sick, but when the situation
becomes critical, the physician will be there. S
"~ That we should forget the strains of .evolutive quality
-which is the cause of differences even within the same species ';
and which do govern all creatures, proves that we suffer 2
from lack of commonsense. All animals with four legs are :
‘not the same ; each group has its own characteristics and -all -
animals differ widely from each other and require a different
treatment in. mutual relations. While no one should despise
. them for whatever they are, these differences however cannot
be overlooked: In our modern political thinking, we -have
-tried to evade this basic-issue of human relations by bracketing
_the sane and the sick in society as one block. ‘This process
is failing everywhere and each day we are creating new ‘prob-
‘lems in trying to solve them. - o
The primary cause for a society to be sick is lack of
‘befitting evolution at the very level of animal life. ~ Indis-
cipline and permissiveness incites irresponsibility with the
_net result that the sickness becomes chronic and refractory.
Add to this the baneful political opportunism and amoralism
“in any society either sick or sane and the corrosive effects
-become evident immediately. Politicking is- a curse ‘which
saps the vitals of a healthy society. The earlier we under-
.stand this situation and-eliminate¢ arrant political influence
‘on social or any other life, the better it will be for humanity.
- Politics has often been referred to as “the profession of the
scoundrels, >’ and no society could harbour them if it hopes
to remain healthy.

A NOTE ON YATRAKAMAVASAYITVA: THE
EIGHTH SIDDHI OF THE ANIMADI GROUP

b)’ RAM SHANKAR BHATTACHARYA

WHILE commenting on the word apimad: in the yogasitra
3.45, Vyisa enumerates the eight siddhis as: (1) anima,
2y {qghzm&, (3) mahima,* (4) prapti, (5) prakamya, (6) va:s‘itva,
) (7) Witva .(i's‘z't_rtva in some editions), and (8) yatrakdmtivasd-’-
- yilva. This group of eight siddhis is designated as ‘aiSvaraguna’
" (divine quah.ty) in the Puranic literature (Mark. Purina
: 49..30) and is sometimes called mahasiddhi (Sidd/zasidd/zdnﬁ-
3 sfumgmha 5.55). This group is found almost in all the trea-
tises on yoga and in most of the Puranic and Agamic passages
that deal with the vibhitis. Even the bhasya by Vatsyayana
on 'the Mﬁyasﬁtra 4.1.21 refers to this group (animddyas-‘
favidham aisvaryam). There are, however, slight variations in
: thgse names (but without any difference in meaning); e.g.
vtfs‘ztd for z.ia.s"itv'a, aita for sitva, and yatrakamavasayita for }atm:
* kamdvasayitva (in these variations, difference lies in the suffix

. only).

. The name _yatrakamavasayitva deserves some explanations;
its. meaning is somewhat obscure. The meanings of ‘all
other names of the siddhis of this group are sufficiently

At first it should be noted that-some read garima in the
place of yatrakamavasayitva while mentioning this group
of {zdcf'ﬁ{s.z We have proved elsewhere that the inclusion of
garima in the astasiddhi-group is not justified for it is based on
thc wrong conception of the character of these siddhis®. It
should be known that. yatrakimavasayitva is the power
from which proceeds creation and as such it cannot be

1. These three words are masculine in gend Fatipa
: : er. In th 1 ika

they are to. be known as apiman,.laghiman a.ndgmahiman 'reSpégti{'realt;pa'dlka forms
2. Vide Manasollisa by Suredvara (10.8) on indim ‘
_ Vide 2 .8) on the Dak ] d
ga:kasrac%az Yogic power and God-realization, p. 282. Edizi:ﬁ’;amz}h%rrita }3:
= : <. 9. ;
group or regard it as a separate sidac'l)l'-:i.", @ either in some other sibhdlis of thls‘

3. Vide my forthcoming paper on Garima.

" (To be continued) :

~
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replaced by garimd which has a limited field concerning

palatal § and derived it from the root i (to lie) ;7 We
magnitude.

are of opinion that this obscurity compelled some teachers
to coin a new word as sarvakamavasayiti® (Brahma vaivarta
Purana 1.6. 18) for yatrakamavasayiti. We believe that

- owing to this obscurity the easy word satyasamkalpata came to
- be used in its place in later period.

Following arguments are advanced to Justify the readih‘é
yatrakimavasayitva (or yatrakamavasayiti) as one word.
The import of the word will also be shown in the sequel.

(1) In most of such authoritative passages as enumerate
the eight siddhis, the word Jatra is invariably read before the
word kimavasayitva, Had Jatra been a word without any
reference to the following word - kamavasayitoa, the word
yaira might have been replaced by any other word in some
of the ancient passages on the astasiddhi ; or the word yatra
might not have been used at all in some passages. The in-
variable existence of yatra in all ancient passages (either in

verse or in prose) undoubtedly proves that yaira is a part of
the name of the eighth siddhis.

(2) If yatra is not understood as part of the name, it must
be explained as expressing the sense ‘in that passage’ or ‘in
that enumeration’ (yatra = Jyasmin). Such a sense is quite
inapplicable in all such passages which mention the eight
siddhis. No plausible answer is forthcoming to the question :
Why is the word yatra used after mentioning the seven siddhis
and before mentioning the eighth siddhi?

(3) Moreover if yatra is not regarded as compounded
with kamavasayitva, the name of the eighth siddhi would be

Some scholars think that the actual name is kimavasa-
yitva (or kamavasayita) for they read yaira as a sc:,ipaératc
word®. In some works, we havs: found verses (quote rom
ancient works) on the astasiddhi as bezirmg the expression
% FeraErfaed (Vide  the Gupamayi  commentary kOfl A
the Sam. Ka. 23) or qar m (Vide Amlara o.c(;‘ ‘
according to the commentary I{ydkfg)izszfd_/za) in the p aLccl 25 :
yatrakamavasayitva or yatrakil.rnivasayna. These sc.d(c)1 1?"
explain away the word yatra as ‘in t.he group of the a‘l.st;am 1 Ly
Likewise the word fathd is explained to mean .and‘ also’,
Some even read fyaccakdmdvas&_yit@"‘. They expl.am. iac ca
(=yat ca) as meaning ‘and also’ i.e. another siddhi known
as kamavasayita.

We understand that all the aforesaid v'iews are wrong
and that yatra must be read: with kdmavasayitva so that the
word would be a compound one.

ing to the obscurity® of the word yatraliénm'ivasﬁyltva :
laterczzvgrl:llrientators failedyto undersganc.l the significance }(:f .
yatra and consequently they became 1ncl1pcd to tl}lnkb in t'tg ‘
aforesaid ways. We understand tha_a.t- owing to this o Zcun t}); ,
the Fayamangala on the Samkhya Karika 23 read the word with

A grikd 23 read in this 35
tators on 1.S. 3.45 and Sankhya Karikd 23 read in -

way 4.In1\/£a1;¥m? rrrxlll:ln‘:ﬂer of Puranic passages Von3t(§u=Z I-;”mfggl’\&y:rtc'laklg rg;gxats? 3

) ; Vi 7 Purana Vr. ere

as a separate word ; Vide Markandeya Purdy S Ve e e O s thoaah
i is read with palatal §); Ligapurapa 1.88.22, : 4 :
Gauiapads oplis mkimttyis s on vord on S 52 2yt e
i r i int the word yatra . foresal
Lgf'nglrzflzasgeﬁr:rgr‘u;uoted in thye Gupamayi commentary on the Sami.kd. 23, the

printed reading being I q?ma‘m‘f‘“q‘a‘q\' (l‘rﬁ' is read as a separate word).
In the moksakalpataru (p. 216) yatra is also read is the same way. :

T TR TSOAT AN W A€ ¥ AAFTEEETS | T T
TARTATAATIAEH | SATdearg ATt 0 fersat aay | T oI feaer
' f‘{&? Etﬁ ar ﬂa?ﬂTﬁq’a‘q\' | Vyakhydsudka on Amarakos’a 1.1.36 reads
FTAEARGGT and_explains : FTATRAR, WMo, FIHTARTAAT W
TIGHTIT | oaforfaar IRGHEY Hu‘f?ﬁl’c‘-[ Ty (ie. according to some
‘the name is Wrﬁ“q’l’ ) The Trika'(zg?a-CinldmazLi on Amara (syargavarga,
verse 27) comments: FHTHT g RGH Wﬂ; MeRET T WIg': )

TAFTIATR, Stk e frsard: ofy L, I7 0T fremmfcs
eI,

8. Itcan reassnably be said that the reading sarvajiiatva in place of yatra-
kamavasayitva in Siva purdana I1. 1.11.45-47 is due to the obscurity of this word,

. T y Y he read :
5 SCc the Cdltlon Wlth the commenta b V alpéidhara, Where t ;
ng 18 q%’ﬂ q;'qlqaqu(a al Ha}ﬂq;qu;" s 0 e Kama asaylt a cannot be

1 V. Vi

the same as satyasarikalpatd as is proved in the proper place of this paper.

6. Vide the remark of Bhiksu on this word : grfrarsy gfcamaT, gRTo-

STTHETHIT ( yogavaritika 3.45). In most of the Purinas we find the word.

TR TR

et

¢
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kamavasayitva only. Can kamavasayitva be supposed as a
siddhi that arises from the sasiyama on the arthavativa aspect of
the bhatas? (Vide Y. Satra 3.44 and Tattvafiazsamdz_ on
3.45). Kamavasayitva means ‘the state or quahty_pf kaina-
vasayin. Kamavasayin means one .who possesses {mmavas@»a.
Avasiya means either determination or completion. Thus
it follows that kamavasaya cannot be regarded as a super-
normal power which gives rise to creation. Kamavasa{nt‘va,
technically speaking, is the same as kamavasaya (as mea’havz.tva
" is the same as medh@ or dhanitva is the same as a’hanfz) which
is directly attached to a niruddha citta and as such it hardly
comes under the category of the supernormal power.of the
aforesaid kind. ~The commentators, however, tried to

explain kamavasdya as a supernormal power belonging to the -

field of samkalpasiddhi. The explanations given by the com-
mentators are farfetched and not convincing®

The foregoing discussion shows that yatra must be at_tac_hcd
to kamavasayitva, so that the compound word yatrakamax./a.}-1
sayitva would yield the sense of a super.normal power whic
has direct control over the bhata-prakrtis. The word yatra-

kamavasayitva clearly expresses the sense of the said samkalpa

i d
siddhi if analysed properly®. Some commentators an
exponents explained the word fully and brought the hidden
sense into light!?,

It is gratifying to note that the word yatqudmam (in
accusative case) is used in the Brhadaranyaka upanisad 4.3.12

9. Ksrnanatha in his commentary on the Sam. ka\. s‘ays: ﬂ?m" AT
ded nilae, Wfaered T FeTfRETHeT ST 1 ¥ aer wrta A
e a'QT I Similarly Pt. Gurupada Haldar in his Vrddhatrayi (p. 241) rem-

arks : F1 €SEAT FATATIG, HOHEARY FIRIAATA T 319 AT
These explanations show that Kamavasayitva has no control over the bhata-
prakrtis, while yatra kamdvasdyitva has direct control over these prakriis.

10. Linga Purdna define JTRTHIATAC as : ToOUAT T8 warfer Vﬁ’rﬁ'
q Wl 1 g FTATEATAeE oFd @ AL || (the printed reading
shows jyatra as a separate word) ; eIl TERTFEY ®9 9F HASHAT |
yadRys @ ¥eerdl 7 Wata ag=ear 11 (L. 88.22-23).

11. ?&q«-‘ FTH: TAT TIAEA To6fT AR ToBI (vivarana on Vydvsa-
ihipa 3.45);_afeR fawd srex Fa wown watq aferd fawd dfie
SEETEy WAty & [GY R wRe afie auifaeds aauead:

(Bhoja on Y.S. 3.45) ;

THE EIGHT SIDDHIS 65

(Sa vate amrio yatrakamam). That yatrakamam is one word is
clear from the fankarabhasya also.

As to what factors led the scholars to consider yatra as
detached from kamavasayitva we venture to say that expres-
sions like ‘yatra kamo’ vasiyate (Bhag. X1.15.17) are the causes
for thinking that yatra is not a part of the name. The Bhagavata-
verse evidently deals with yatrakiamavasayitva. S

Though the verse on this siddhi quoted by Bhiksu in his
Jyogasarasamgraha (p. 58) from some Smrti text does not
bear this name, yet it suggests the name. The expression
Jatkdmastadavasyati’ means ‘whatever may be the desire, it is
fully achieved (by the yogin)’. This is why this siddki is also
known by the name ‘satyasamkalpata’ (‘True-willedness’ ; it is
the state of the yogins whose will always takes effect irresisti-
bly and indefeasibly) as is clearly stated by many teachers',

It cannot be argued that satpasamkalpata is the same as
prakamya (the fifth siddhi in the astasiddhi group), for satya-
samkalpatd (i.e. yatrakimavasayitva) is the power that gives
rise to creation, while prakamya has nothing to do with
creation (vide the definition and illustration of prakimya and
yatrakamavasayitva as given in Vydsabhdsya 3.45). Simi-
larly it cannot be held that the siddhi known as kriyaphala-

_ Srayatva (1.S. 2.36) is the same as Satyasarkalpata.’

It is also wrong to hold that ifitva is the same as yatra-
kdmavasayitva (as is held by the kirapavati on Sam. Ka. 23).
It should be noted in passing that Devala, one of the

- ancient teachers of samkhya, showed three aspects of yatra-

kamavasayitva (vide the Moksakalpataru, p. 216-218 where
a.long passage on the eight vibhitis is quoted under the name

.of Devala).

'12. Cp. the comment by Bhavaganesa : §cq GHeqcq g ‘JJ'EI" H-T[W’anﬁr'
(an-ancient passage quoted in Jyogavdritika. 3 ,45) Wﬁ'ﬂﬁ'ﬂﬁ’q‘\, gaenfs sy
faT’ (comm. on 7.8 3.45). Nagesa also reads H?q‘#q:aqar; Il'f%q'-'-l"
fed s @ $oer Y afe UT wer sewa WAl 3 @
YFeqdT Ug g mﬁl‘(‘a‘:{ (Note by kdlivaravedantavagisa on 1.S. 3.45).

13. Bhiksu deﬁnqs satyasamkalpatd as : ug !:la'ﬁ‘a'q]' ag ﬁ'§ EW@ gweaafa

T AR TG AATAT HAf (yogavdrttika 3.45) ; 77 ARera weater oy e
JIITATT Foqaq (Tattvavaisaradi 3.45). the kriyaphald#’raya Siddhi has hardly

any influence over the upadina Karana. It in an ordinary Siddhi.

It comes
under tapas-siddhi and not under samddhi siddhi.




